another point of view, the results of syncretism may be grouped according to the degree in which the foreign elements are felt as essential or less essential.
On this broad definition, the topic before us is vast, As a matter of fact few religions are totally "pure" or homogeneous and free from elements of syncretism or traces of an encounter with other religions, What we call "Assyro-Babylonian religion" is in reality an amalgamation of Sumerian and Semitic elements, which are often difficult to distinguish since they seem to have come to form an organic totality. The religion of the Old Testament is a mixture of Israelite and Canaanite elements, and it is hard to determine the exact origin of each of them, since neither of the two original components is completely known. The religion of historical Greece differs so markedly from those of other Indo-European peoples that it must reasonably be assumed to contain a strong element of non-Greek, i,e. pre-Greek, religion. In the history of ancient Roman religion there are at least two syncretistic stages: the adoption of Etruscan beliefs and practices and the influence of Greek religion; in addition, there is the intrusion of HellenisticOriental elements. Even such a "homogeneous" religion as Islam contains a peculiar combination of elements from pre-Islamic Arabian paganism, Judaism and Christianity. In these cases we are able to look at the phenomena in the perspective of historical distance, It may not be as easy to distinguish the components while the process is still taking place before our eyes. I suppose that in some cases it is possible to single out African and Christian traits in modern prophetic movements in Africa, but it is considerably more difficult to define the role played by the various components in the "new religions" of Japan, In many parts of the world to-day we can observe a revival of domestic beliefs with new elements which are not really "borrowed" but still must be understood as a reaction to other religions and/or cultures. The belief in resurrection in Judaism is probably the result of Iranian influence, but there were doubtlessly points of contact in Israel's own religion, namely, the conviction often expressed in the Psalms that Yahweh is stronger than death, and perhaps also lingering motifs from Canaanite religion with its belief in the dying and rising god of vegetation, Some expressions in the so-called Isaiah apocalypse echo in a remarkable way ancient Canaanite stylistic forms and formulas while introducing the statement that "your dead shall live" (Is, 26: 19 A simple, maybe even somewhat commonplace example is again furnished by ancient Israel. When the people of Israel entered Canaan, they found before them a settled agricultural population with a religion designed to meet the needs of the farmer. The Israelite invaders brought with them a religion that had taken shape in the conditions of a seminomadic pastoral culture and was consequently unable to meet the needs that arose out of Israel's new situation in Canaan. As a result of this, Israel, while still worshipping their own God, Yahweh, adopted a great deal of the fertility cult of the Canaanites, We might also mention the total change of political and cultural conditions in the Greek world during the Hellenistic period, which certainly contributed to create willingness to accept from abroad new forms of belief and cult: new solutions to the problems of a new era. Similarly, the loss of security that results from the disintegration of African tribal society today prepares the soil for all kinds of new religious creations. In Japan the decadence of Buddhism was felt as one of the main causes of the unhappy outcome of World War II. No doubt, this feeling is a major condition for the cropping up of the "new religions" during the last decades.
Comparable to this are various kinds of revitalization movements. They are obviously rooted in and conditioned by the experience of "deprivation", i,e. the feeling of inadequacy and discontent, the sense of living under worse conditions than necessary. In most cases the cause of this feeling is the confrontation with superior "Western" culture and technical progress, Another form of contact is created by the missionary situation, i.e. a religion with claims of absoluteness, or at least of superiority, strives consciously to push aside and replace other religions, Theoretically, the methods can roughly be grouped in two main types:
z. The superior attitude: "you are wrong, we have the truth". This presupposes a feeling of superiority, the missionary has behind him a powerful, well organized community, and he addresses himself to people who are unsophisticated with little self-confidence. It would also apply to a very selfconfident sect in a pluralistic environment.
z. people understand Christianity is structured by the thought pattern of their old religion, since there is no other frame into which they could fit the new ideas. The only forms that offer themselves to describe the new religion are derived from their previous religious traditions, African Christians who choose the ministry, almost regularly experience their call in a dream, because it belongs to the African pattern of life to do so. Christian rituals take over the function of pagan rituals and are understood in the categories of the latter.
(There are of course also extremistic movements with prophets who preach a syncretistic religion based on African patterns of behaviour and with Christian elements.) It is obvious that there are several social factors involved in the syncretistic process that takes place when two religions meet. These factors probably determine to a considerable degree the course of the development. But we are not yet in a position to describe in detail the various groupings of such sociological facts and the way they influence the religious process. On the other hand, there is certainly also a personal element, which in some cases may be of a decisive importance, I shall revert to this question.
We have already touched upon the next problem: the final product, the result of syncretism. What is it like? How does it function? It may become an artificial product without many followers, at best an eclectic philosophy, but not a functioning religion. But it may also function and become a real Both of them experienced a situation which they felt as one of crisis. Muhammad saw the values of tribal life being destroyed in a society which was getting more and more commercialized, Steiner saw old spiritual values being dissolved by scientific thought, which he felt obliged to accept on principle, and he experienced intensively the need of uniting the two modes of thinking.
It is easy to show how Jewish and Christian elements form an essential part of Muhammad's teaching, It is also obvious that he tried to tie them up with ancient Arab tradition. But to himself this did not appear as an eclectic selection of ideas that were already extant, but it was all a divine revelation of an organically consistent and homogeneous religious truth. It is just as easy to point up a number of sources for Steiner's thinking:
Greek philosophy, Paracelsus, Goethe, Western occultist tradition, and not the least, theosophy, a movement to which he actually belonged for some years. But Steiner differs from Muhammad in that his teaching is far more complicated, forming a grandiose system of ideas, For Steiner himself, however, his system was not the result of elaborate thinking but a revelation of spiritual facts, seen in a state of clairvoyance. Any similarity with earlier doctrines was either incidental or due to the fact that earlier thinkers caught some glimpses of the truth.
Just as it became a dogma that Muhammad was an illiterate man, who was not able to achieve knowledge of Judaism and Christianity by reading their books, Steiner maintains vigorously that his results are not based on the study of books but on spritual vision. Yet nobody can deny, that there are Christian and Jewish elements in Muhammad's teaching, nor that the doctrines of Rudolph Steiner agree on a great many points with e.g,, those of theosophy. However, it would be entirely wrong to maintain that either of them was conscious eclecticist, who only pretended to be in contact with the spiritual world, It seems safe to assume that in both cases we have before us an unconscious reproduction of material that had been taken up in memory earlier and was now felt as coming from the outside as a revelation.
This subjective experience of the truth of syncretistic eclecticism must not be overlooked, if we do not want to end up in a mechanistic view, that is not understanding at all, At the same time Muhammad and Steiner are excellent illustrations of the personal element in the syncretistic process,
